Hwarhath Stories:
Transgressive Tales by Aliens

Hwarhath Stories:
Transgressive Tales by Aliens

by
Eleanor Arnason

Seattle

Aqueduct Press, PO Box 95787
Seattle, WA 98145-2787
www.aqueductpress.com
All rights reserved. No part of this book may be reproduced, transmitted,
or stored in an information retrieval system in any form or by any means,
graphic, electronic, or mechanical, including photocopying, taping, and
recording, without prior written permission from the publisher.
Copyright © 2016 by Eleanor Arnason
First edition, first printing, June 2016
ISBN: 978-1-61976-095-0
Library of Congress Control Number: 2015960967
10 9 8 7 6 5 4 3 2 1
Cover: Planetary Nebula NGC 6302
NASA, ESA, and the Hubble SM4 ERO Team, September 9, 2009
Book Design by Kathryn Wilham
Printed in the USA by Thomson Shore, Inc.

Acknowledgments
The Semen Thief, originally published in Amazing Stories,
Winter 1994
Lovers, originally published in Asimov’s Science Fiction, July 1994
The Small Black Box of Morality, originally published in Tales of
the Unanticipated, Spring/Summer/Fall 1996
The Gauze Banner, originally published in More Amazing Stories,
1998
Dapple, originally published in Asimov’s Science Fiction,
September 1999
The Actors, originally published in The Magazine of Fantasy &
Science Fiction, December 1999
Origin Story, originally published in Tales of the Unanticipated
#21, April 2000
The Potter of Bones, originally published in Asimov’s Science
Fiction, September 2002
The Hound of Merin, originally published in Xanadu, 1993
The Garden, originally published in Synergy SF: New Science
Fiction, 2004
The Woman Who Fooled Death Five Times, originally
published in The Magazine of Fantasy & Science Fiction, JulyAugust 2012
Holmes Sherlock, originally published in Eclipse Online,
November 12, 2012

To Patrick Arden Wood

  
  
  

Contents
Introduction

1

Historical Romances

7

The Hound of Merin

10

The Lovers

34

The Actors

66

Dapple

130

Fantastic and Religious Romances

181

The Small Black Box of Morality

183

Origin Story

187

The Gauze Banner

192

The Semen Thief

213

The Woman Who Fooled Death Five Times

237

Scientific Romances

250

The Potter of Bones

251

The Garden

309

A Romance of Investigation

357

Holmes Sherlock

358

Appendix A: On Pronunciation

382

Appendix B: On Time

383

Introduction
Humanity has encountered only one other species able to travel among the stars. This species, who call themselves the hwarhath,
or “people,” are also the only intelligent species so far encountered.
Of course, we interest and puzzle and disturb each other.
Why have neither of us encountered an intelligent species
without FTL travel? Surely they ought to be more common than
species with FTL. Why are the two known intelligent species so
alike? The physical resemblances are striking; and the cultural
differences, while large, do not make us utterly unintelligible to
one another.
Many human and hwarhath scientists explain this as an example of convergent evolution. Other scientists, mostly human,
argue that the two species are related, although distantly. We
know organic molecules appeared early in the universe’s history,
not on planets, which did not yet exist, but in the space around
stars. As planets cooled and became solid, the molecules rained
down on them, becoming the basis for life.
We know that life can travel from planet to planet, embedded
in ice or as free-floating spores. Life on Earth traces its descent
from Martian life forms, blown off their home planet by meteor
impacts more than three billion years ago. There are still organisms on Earth, deeply buried anaerobic and thermophilic microbes that are virtually identical to what remains of Martian life.
Can microorganisms or their spores travel from star to star?
It seems likely. Microscopic travelers have been found in the
1
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Oort clouds that ring many planetary systems and in interstellar space. We don’t know for certain if such travelers have actually carried life from one system to another. But a number of
scientists, mostly human, believe they have, and argue further
that the microbes’ genetic material was — and is — predisposed to
evolve in certain ways. If the star-faring travelers ended on similar planets, these scientists say, they would evolve into similar
organisms.
Opposing thinkers say it’s ridiculous to suppose that the genetic material in a bacterium is preprogrammed to become (to
give one example) a five-fingered animal. The fact remains that
both humans and the hwarhath have four fingers and an opposing thumb.
Perhaps it’s simple accident that the first species that humanity met is so similar to us. Other, stranger creatures may
await us in more distant stellar systems. Maybe we have already
met intelligent aliens and not recognized them.1
There are hwarhath, most of them not trained in science, who
argue that the similarity is due to their Goddess’s sense of humor. Humanity, they argue, is a distorted reflection of the People,
designed to call into question many assumptions about the nature of evolution and moral behavior. The Goddess loves to trip
up, surprise, and astound. She is the great magician, pulling birds
out of her sleeves, turning fish into tli.
Other hwarhath say there is more here than mere surprise
and the Great Mother’s love of jokes. “Surely we can learn something from a people so similar, yet different. The Goddess is full
of tricks, but not (to our knowledge) malicious.”
As far as can be determined, the stories in this collection were
all written after the hwarhath learned enough about humanity
to realize how similar (and different) we are. Our existence has
1

I am indebted here and elsewhere to Dr. Anna Perez, who has graciously
shared her knowledge of human and hwarhath xenobiology with me.

2

Introduction
called into question many ideas about life and morality that most
hwarhath would have called certain a century ago. With two exceptions, the stories don’t deal with humanity directly. Instead,
the authors are looking at their own culture through lenses created by their knowledge of us. Reading this fiction, we can begin
to learn about our neighbors in known space. We may even learn
something about ourselves.
The most dramatic differences between hwarhath and human culture, the ones that bother both species, lie in the area
of morality; especially as morality pertains to sex, reproduction,
and violence. Early in their history, the hwarhath made a rigid
division between sex for procreation, which had to be heterosexual, and sex for pleasure, which is homosexual. Humans find
this division almost impossible to believe. However, the hwarhath point out, they have always found it perfectly reasonable
and natural; and it eliminates accidental children. Every child
is the product of an agreement between two families. Since
hwarhath families vary in size between 1,000 and 100,000
members, this means a lot of people are involved in the creation
and raising of each child. A child’s death by neglect or abuse is
a crime with several thousand perpetrators, and any family that
tolerates harm to children risks its own existence. Who, ask the
hwarhath, would interbreed with a family that does not care for
its own?
A second benefit of hwarhath morality is that it keeps men
and women apart. Traditionally, male culture is violent. The
hwarhath believe this is a result of male natures and not to be
condemned. One of the five traditional male virtues is violence.2
Through most of their history, hwarhath men and women
have had separate spheres of action. The women control the
home, breeding, child-rearing, and their own lives. The men do
dangerous work at the perimeter. Prior to modern times, the majority of hwarhath societies had strict rules about proper work
2
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for women and men. This has changed since the development
of space travel. Most men live in space now, and the two sexes
are so separate that both have to do most kinds of work, though
child rearing remains female. The traditional work rules varied
from one society to another, but two rules were universal: only
men fought wars, and it was never permissible for a man to harm
either women or children. These last two rules have not changed
in modern times.
When the hwarhath began to understand humanity, they
were shocked to discover that an intelligent species could produce accidental children and permit men to bring male violence
into the home. They tried to deal with this disturbing information through theory and art. Most of the stories in this collection
deal, in one way or another, with the morality of sex and violence.
Knowledge of humanity has led some writers to question other aspects of traditional society. Is it right to condemn heterosexuality so absolutely? Is it a good idea to place society and the family
“in front” of individuals, as the hwarhath have usually done, or
should individuals have some freedom? At what point does individuality become chaos? How important is love? Or loyalty? How
dangerous is conservatism, a strong trait among the hwarhath, to
the future of the species? Conversely, are the new ideas that come
from humanity likely to destroy hwarhath culture?
All the stories in this collection were written in Eh Ahara,
the traditional language of diplomacy and trade. It is no more
difficult to learn than many human languages.3 Although highly
inflected, it is surprisingly regular and logical, due to generations of work by grammarians, logicians, and ordinary people.
Nonetheless, the usual problems of translation remain. No two
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languages have exactly comparable ideas. To give one example,
the hwarhath word for piety — used by many of the home world’s
languages — is chulmar. This word also means having a good sense
of humor. If a story says a certain person has chulmar, it may mean
she is pious, or that she tells good jokes, or that she can take a
joke, or all the preceding. How can this be conveyed in English?
How can the translator distinguish between Gesh Hala, the hero
of “The Hound of Merin,” who is clearly good humored, and Eh
Manhata, famous for his extreme piety, but never described as
humorous or good humored?
In addition, an ordinary human reader is not going to understand many of the cultural references. Because of this, the stories
cannot be translated exactly as they are written. Extra information must be added. In some cases, the information has been
incorporated into the stories, a violation of the integrity of the
text, perhaps; but footnotes on a story that was not originally
footnoted is also a violation. In other cases, the information has
been provided through a foreword or footnotes. Readers can decide for themselves which technique works best.4
The collection is deliberately popular and accessible, intended
for as wide a range of readers as possible. Because of this, some
of the ordinary rules of scholarly translation have been ignored
or modified. If we are to share the universe with other beings,
we should make an effort — all of us — to understand them; and
if over-careful fidelity and precision stand in the way of understanding, then they must go, at least in this book. More scholarly
works will doubtless be produced.
Rosa Haj.
Independent Scholars Union
North American Central Region
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